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doing the one or two things that the Holy Spirit inspired St. Paul to dictate/write
next) ... V.20 The God of peace will soon crush Satan under your feet. (the
description of God as “The God of peace” [confer 15:33] is all the more striking
given the following somewhat violent but peace-achieving image of crushing
Satan underfoot; the future-tense indicative-mood statement about the crushing is
perhaps surprising given what may be a usual tendency to locate the crushing as
taking place on the cross, which has happened by the time St. Paul was inspired to
write these words [if not then, when? the Parousia? Grothe refers to “the final
consummation of the victory”]; there seems to be a reference to Genesis 3:15
{Grothe includes the idea of the serpent as the “craftiest” of all the creatures and
the man and the woman’s naked innocence}, the so-called “proto-Gospel”, though
that makes “your feet” all the more surprising [Sanday-Headlam says that Satan
will be thrown under their feet that they may trample upon him {or perhaps they
do it ultimately in Christ, on which confer Grothe} |; despite the ESV’s mid-
construction placement of “soon”, last in the Greek construction, arguably with
emphasis, is the prepositional phrase “in” or :with” “speed” [confer our discussion
in Midweek Bible Study of Jesus’s coming “quickly” in Revelation; 7LSB says
the phrase can mean “suddenly” or “quickly”, if that helps]; the CPH editors of
CSSB comment, “Satan, the father of lies, is behind all false teachings”; we noted
above that the critical edition of the Greek text that I usually use puts extra
spacing at this point, suggesting something less than a paragraph break between
v.20a and v.20b, but we are keeping v.20b with 20a, in part because they can be
read together as the promise that in some sense comforts those who take the
preceding warning to heart [confer Grothe with reference to Schlatter], though the
usual view is that the following was the greeting St. Paul wrote in his own hand)
... The grace of our Lord Jesus Christ be with you. (the Greek text simply
predicates “the grace of our Lord Jesus ” [the inclusion of “Christ” is textually
disputed in this place] with “with-you-all” without a verb to indicate past, present,
or future tense or any sort of indicative or optative mood; arguably, after the
preceding future tense indicative verb, a parallel future tense indicative verb, “will
be”, would make sense [ Grothe supplies “is”’]; notably there is no “Amen” in the
text but likely would have been supplied by the hearers/readers [confer/compare
15:33]; for his part, Franzmann sees the grace of the Lord Jesus being with the
Romans until the Day that the God of peace crushes Satan under their feet; Grothe
perhaps similarly comments that the blessing “pours the divine gift of grace over
the struggling, tempted pilgrim band, assuring them of rich and daily forgiveness
as they plod—imperfectly—on their pilgrim trek”) ...

16:21-23 — Greetings from: As outlined on p.318, we are considering the book of
Romans final major section, what can be regarded as St. Paul’s “Commendation
and Greetings” (16:1-27), which are integrally related to the preceding content of
the letter. At this point, we have considered three subsections: “Commendation”
(16:1-2), “Greetings to” (16:3-16), and “Warning and Promise” (16:17-20). We
are about to consider “Greetings From” (16:21-23), and then we will consider
“Benediction and Doxology” (16:24-27). We remember that St. Paul in 16:16 had
already conveyed greetings from “All the churches of Christ”. Note that how we
regard this subsection can impact how we regard the following subsection: for
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example, if this section is a “postscript” (“P.S.”, from the Latin postscriptum for
“written after”; confer Sanday-Headlam, “Postscript by the Apostle’s companions
and amanuensis”), then the following Benediction and Doxology is what, a
“PPS”? (Franzmann’s 1968 outline curiously omits 16:21-23; his 1961 outline
had treated chapter 16 as a whole and included “Greetings” [confer CSSB].) We
noted previously the usual view that 16:20b is the greeting that St. Paul wrote in
his own hand, which may help us understand how what follows are greetings from
other people, even if the voice dictating all but one of them is St. Paul’s voice. In
that vein, Guthrie suggests that St. Paul “adds a few personal greetings from his
companions, during which he allows his amanuensis Tertius to express his own”
greetings. Grothe somewhat confusingly on his outline considers the major
division “Epistolary Closing (16:21-23: Other Greetings)”. ... V.21 Timothy, my
fellow worker, greets you; (first in the Greek construction is the same verb
already used 17 times earlier in this chapter and now used another four times; in
this case, the verb is present-tense indicative [“is greeting”] third-person singular
for Timothy [and arguably also for Lucius, Jason, and Sosipater, respectively, for
whom the verb seems to do “double” duty {compare in 16:23 below}]; we
remember that the salutation in person would be made by embracing and kissing
[confer the “kiss of peace” above in 16:16]; next in the Greek text is the recipients
of the greeting, indicated by the second-person plural accusative pronoun “all
y’all”, referring to all of those in the Roman congregations addressed by the letter;
next in the Greek text is Timothy, who presumably was with St. Paul at the time
that he was dictating the letter [but not likely the one to carry the letter to Rome,
which task we discussed above at 16:1-2 likely was being carried out by Phoebe];
the Divinely-inspired St. Paul’s placing Timothy at that point in the Greek text
allows him easily to modify Timothy with the appositive phrase “the fellow-
worker of me”’; the “fellow-worker” term was used above in 16:3 of Prisca and
Aquila and in 16:9 or Urbanus, which may say more about Urbanus who qualifies
for the same term as Prisca and Aquila and Timothy; much could be said about
Timothy and his work with St. Paul both before and after the writing of Romans
[surely at least some of those St. Paul greeted in 16:3-15 would have known
Timothy as well as St. Paul {confer Grothe, who says one cannot say how many
and rules out personal acquaintance as necessitating a greeting} |; Cranfield says
Timothy “certainly earned the description” as St. Paul’s coworker; Grothe notes
that sometimes Timothy is an official sender of a letter when his relationship to
the recipients makes that understandable) ... so do Lucius and Jason and
Sosipater, my kinsmen. (the Greek text has the usual conjunction “and” [so the
ESV embellishes a little with “so do”]; “Lucius” would appear to be different than
St. Luke [Cranfield says a definite decision “seems to be impossible”] but could
be the man from Cyrene mentioned in Acts 13:1 who was a prophet and teacher
of the church in Antioch [Sanday-Headlam says “might be”, but Cranfield says “a
case can scarcely be made”, and Grothe thinks “no doubt” that they are distinct
people]; “Jason” is thought to be a Thessalonian who entertained Paul and Silas
[confer CSSB, which says “Possibly the Jason mentioned in Ac 17:5-9”’; Sanday-
Headlam says “is probably”, and Cranfield says “quite possible”, and he notes
that the name was common among Jews as a Greek substitute for the Greek for
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“Jesus”, a transliteration of the Hebrew for “Joshua”]; Sosipater is mentioned only
here [the name means “savior of his father”; CSSB says “Probably Sopater son of
Pyrrhus from Berea” with reference to Acts 20:4; Sanday-Headlam says “may
be”, and Cranfield says “very likely”]; all three men are somewhat treated
together as “my kinsmen” [confer above in 16:7 of Andronicus and Junia and in
16:11 of Herodion], presumably at least fellow Jews, if not nearer relatives of St.
Paul [Sanday-Headlam says they may be have come from Thessalonica to visit
Paul and as fellow Jews Paul naturally lodged with them [but compare below of
Gaius as the host]; Grothe mentions the group of Macedonians traveling with St.
Paul to Jerusalem with their offering) ... V.22 I Tertius, who wrote this letter,
greet you in the Lord. (again first in the Greek text is the same verb for
“greeting”, but in this case first-person singular for Tertius [the prepositional
phrase “in the Lord” comes at the end of the Greek text, arguably in some sense
“bookending” the construction]; the same second-person plural accusative
pronoun for “all y’all” comes next in the Greek text, followed immediately by the
first-person singular nominative pronoun “I”’, the masculine-singular nominative
name “Tertius”, and the masculine-singular nominative participial phrase “the one
having written the epistle”; while the verb by itself is “I am greeting”, without the
identification of Tertius as the subject, one would likely think St. Paul was
speaking, so some clarification seems to have been necessary, though there also
seems to be some emphasis; Tertius is mentioned only here; the participle is a
simple past-tense aorist, and the sense of “having written” obviously is as a
secretary taking dictation, with the Holy Spirit as the ultimate author working
through St. Paul’s dictation and then Tertius’s writing it down; the Greek is
simply “the epistle” or “letter” [so the ESV embellishes slightly with “this™]; as
noted above “in the Lord” comes last in the Greek construction, but it seems to
“bookend” by modifying the greeting at the beginning of the clause and not the
letter at the end of the clause [Cranfield says “the balance of probability” would
lie with taking the phrase with the greeting {Grothe translates the phrase in
between so that it might be taken either way or perhaps both ways}; TLSB
comments that “in the Lord” means Tertius “was a Christian”; see also the six
uses of the phrase earlier in the chapter]) ... V.23 Gaius, who is host to me and
to the whole church, greets you. (again first in the Greek construction is the
same verb for “greeting”, this time again third-person singular as in v.21 for
Timothy only in this case for Gaius [though not again doing “double” duty, as
Erastus and Quartus have their own respective verb {compare above v.21}]; next
in the Greek construction is the accusative pronoun for “all y’all”’; next in the
Greek construction is the name “Gaius”, used five times in the Greek of the New
Testament, though perhaps open to interpretation is exactly how many different
men are being mentioned [the Enhanced Strong’s Lexicon, for example, thinks
four; TLSB says this Gaius “May have been baptized by Paul’]; the Greek word
translated “host” is first “foreigner” or “stranger” and then “one who receives and
entertains another hospitably”’; modifying “host” are two genitives, first the first-
person singular personal pronoun “of me” [presumably referring to St. Paul and
not Tertius, though Tertius is obviously with St. Paul] and second “of whole of
the church” [presumably another house church, as above at 16:5 and possibly also
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16:14 and 16, and confer above at 16:1 where St. Paul is thought to be in
Cenchreae]) ... Erastus, the city treasurer, and our brother Quartus, greet
you. (again the Greek puts first the verb “he is greeting” and the object “all y’all”,
followed by the name Erastus, which is used three times in the New Testament,
referring to a companion of St. Paul and, as here, to the public treasurer of “the
city”, presumably of Corinth [7LSB comments that the “Combined evidence
places Paul in Corinth when he wrote Rm.”; and TLSB notes that “An inscription
discovered in 1929 near the theater in Corinth mentioned Erastus and identified
him with this office”, though compare Cranfield; Sanday-Headlam suggests he is
“presumably mentioned as the most influential member of the community”]; and
“Quartus the brother”, which might most naturally be the brother of Erastus and
not of St. Paul and whoever else the ESV might be thinking of with the insertion
of “our” [in this chapter, see the Divinely-inspired St. Paul’s use of the term
“brother” in vv.14 and 17; Cranfield thinks “fellow Christian” is “surely meant”
and calls the idea that Quartus is Erastus’s brother “highly improbable™];
regardless, CSSB says “Quartus” means “fourth”, as in fourth “son” [Grothe
points out Tertius is “third” and so Quartus could “perhaps” be his brother, but
Cranfield called such an idea a flight of fancy]) ... Note that in the next
subsection we will take up the matter of 16:24°s “omission” and any “bracketing”
of 16:25-27. ...

e 16:24/25-27 — Benediction and Doxology: As outlined on p.318, we are
considering the book of Romans final major section, what can be regarded as St.
Paul’s “Commendation and Greetings” (16:1-27), which are integrally related to
the preceding content of the letter. At this point, we have considered four
subsections: “Commendation” (16:1-2), “Greetings To” (16:3-16), “Warning and
Promise” (16:17-20), and “Greetings From” (16:21-23). We are about to consider
“Benediction and Doxology” (16:24-27). Sanday-Headlam has that same
subheading and verse division (there arguably is some “benediction” nested in the
“doxology”), and Franzmann’s 1968 outline is similar, calling vv.25-27 the
“Concluding Doxology”. Guthrie refers to “a benediction and a magnificent
doxology”, and Grothe calls vv.25-27 “Canonical Doxology” (though some of
what he says about that may be problematic, depending on how it is understood).
While longer than other endings of other Epistles, Romans’ ending is consistent
with its themes and purposes. At the end of chapter 15 (p.318), we previously
mentioned various “endings” of the Epistle, and, at the end of the prior subsection
(above), we noted that there are issues of both “omitting” v.24 and “bracketing”
vv.25-27. Found in some manuscripts, what was originally numbered as verse 24,
as given, for example, in the “margin” of the ESV reads, “The grace of our Lord
Jesus Christ be with you all. Amen.” The ESV obviously gives vv.25-27 without
any indication of its debated textual tradition, but the critical edition of the Greek
text that I usually use puts vv.25-27 in brackets reflecting that textual debate.
Grothe has an interesting theory about the Church’s use of the Epistle influencing
the development and placement of these verses, which theory I mention here only
because I had noted on p.318 that LSB uses these verses by themselves as the
Epistle Reading for Advent 4B. Much more could be said about the two related
textual matters, but, in the final analysis, no doctrine is at issue, including the
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teaching of the inspiration and therefore inerrancy of Holy Scripture. ... V.25
Now to him who is able to strengthen you (the Greek coordinating conjunction
that is more-often translated “and” or “but” can be rendered “now” as the ESV
does in this case, going back not only to the preceding subsection “Greetings
From” and even all of the larger section “Commendation and Greetings” but
probably also to the letter as a whole [as completed in 16:27, giving glory to God
as the final thing of the final things and as the final thing of all things; Grothe
translates “And now” and comments “The doxology, formal and liturgical in
style, has been formulated so as to connect onto something preceding it and to
serve as a concluding doxology...It serves in precisely this way for the reading of
the Epistle to the Romans”]; God is described as the “One being-able you-all
to-make-fast/establish”; the present-tense participle naturally describes God as
continuing to be able [7LSB ties back to the word translated “power” in 1:16,
from which we get “dynamite”]; the object is the plural you [“all y’all”], all of the
letter’s original hearers/recipients and also all of us; the aorist infinitive completes
the thought of what God is able to do, in this case making firm [Sanday-Headlam
point back to 1:11°s expressing one of the purposes of his visit to them’s being to
strengthen them; the simple-past tense aorist infinitive might be surprising if one-
time action is strictly in view, though we might think of conversion and its lasting
impact]; the means of God’s strengthening all of the letter’s hearers seems to be
described in at least the first “according to” phrase, depending on how all of what
follows is syntactically connected) ... according to my gospel and the
preaching of Jesus Christ, (first in the Greek text is the preposition transliterated
kata and translated “according to” used in this phrase and both the next phrase
and a third phrase in 16:26; in this phrase, there appear to be two objects to the
preposition: “Gospel” and “preaching”, unless the coordinating copulative
conjunction is taken in such a way so that the first object is explained by the
second object [TLSB says the terms are synonymous, with “Gospel” emphasizing
the content and “preaching” emphasizing active proclamation]; next in the Greek
text is “the Gospel”, the ninth of its nine uses in Romans: the Gospel “of God” in
1:1 and 15:16; “of His Son” in 1:9 and “of Christ” in 15:19; without modification
in 1:16, 10:16, and 11:28 [Roehrs-Franzmann goes back especially to 1:16 and
connects the power of God through His Word for salvation {confer Franzmann,
on which they probably drew}]; and “my” in 2:16 and this verse; the first-person
singular genitive personal pronoun “of me” follows in the Greek text [ CSSB
comments, “Not a gospel different from that preached by others, but a gospel Paul
received by direct revelation”; Sanday-Headlam highlight the command given to
St. Paul regarding the Gentiles as described in the Epistle itself]; next in the Greek
text is the coordinating copulative conjunction normally translated “and” or “also”
or “even” or “indeed” but that can have the sense “that is” [confer Cranfield “my
gospel, that is to say, the proclamation of Jesus Christ”’]; next in the Greek text is
“the preaching”, its only use in Romans; last in the Greek text, but certainly not
least, is “of Jesus Christ” [CSSB comments, ““it is about Jesus Christ, who is its
content”; Sanday-Headlam likewise call it an “objective” genitive, with the
preaching’s being “about Christ” {confer Cranfield}; while we might prefer “the
Gospel of Jesus Christ” and “my preaching”, maybe “of it”, clearly the
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Divinely-inspired St. Paul should not be taken as suggesting either that the Gospel
is about him or that there is a difference between “his Gospel” and “the preaching
of Jesus Christ” {compare Sanday-Headlam, who sees St. Paul’s unique Gospel
as “complementary to and explanatory of”’ the common faith of the Church;
Cranfield rejects the idea of “a peculiarly Pauline gospel”}; Grothe sees Paul’s
Gospel as both Paul’s content and activity and sees it as normed by the preaching
of Jesus Christ, Jesus’s own preaching activity and content of Himself]) ...
according to the revelation of the mystery that was kept secret for long ages
(again first in the Greek text is the preposition transliterated kata and translated
“according to” used in this phrase and both the preceding phrase and a third
phrase in 16:26; in this case the preposition may link to the
immediately-preceding gospel and/or preaching, or the preposition may link back
to God’s ability to strengthen [the two “according to” phrases arguably could be
taken as equivalent parallel expressions of the same thing: the Gospel/preaching
and revelation both as means of God for strengthening the letter’s hearers;
Cranfield says this second phrase modifies the preaching of Jesus Christ {which
he said explained “my Gospel”’; confer Grothe on the linking} ]; in this case the
object of the preposition is “revelation” or “unveiling” [the Greek word,
transliterated apokalupsis, gives us our English word “apocalypse”, which is
usually associates with the book of Revelation and its final battle of Divine
judgment described in highly-symbolic images, which relate to the category of
“apocalyptic literature” {perhaps ironically the Greek term for “revelation” is
connected with things that often seem to be hidden}]; this particular revelation is
“of a/the mystery”, not so much a “murder mystery” or other “who-done-it” but
something hidden, as the verse goes on to say [Sanday-Headlam refers to St.
Paul’s working the mystery out in Romans and taking the conclusions for granted
in the later Captivity Letters, but we do not want to underappreciate Divine
inspiration of all the canonical letters]; next in the Greek text is “for times”, with
the noun referring to time in general that can be short or long, as the ESV
suggests with its translation in this case; the Greek adjective is more-usually
“eternal” [confer of God in 16:26], without beginning and/or end [perhaps the
without beginning is indicated in this case, since what follows suggest the
hiddenness has now ceased {confer CSSB}; Luther mentions a belief that the
mystery of Christ’s Incarnation was unknown even to the angels {which raises or
answers a question about the devil’s knowledge} ]; last in the Greek text is the
perfect passive participle that can be translated “having been kept secret”, with
the perfect tense usually associated with an action in the past that has ongoing
impact and the passive voice concealing the subject of the action, Who in this
case we would say is God) ... V.26 but has now been disclosed and through
the prophetic writings has been made known to all nations, (essentially first in
the Greek text is the coordinating conjunction that can be translated either as a
continuative “and” or an adversative “but” [and arguably either could work in this
case]; next in the Greek text is “having been made clear” or “manifest” [our
“epiphany” is at its root], a simple-past tense aorist passive participle, again
concealing the subject of the action, Who in this case we again would say is God
[likewise with the next aorist passive participle, seemingly parallel; Franzmann
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says Christ “is” the disclosure, which would still have “God” as the agent]; next
in the Greek text is the adverb “now” indicating the present, at least insofar as it is
distinct from the previous time when the mystery was kept secret [the precise
point at which one might say that the previously-secret mystery became
presently-manifest may depend on how one takes what follows in the rest of the
verse {for example, if the prophetic writings/Scriptures are the Old Testament,
then “now” would not necessarily have to be limited to the New Testament era;
for his part, Cranfield says, “It is only in the present time of the earthly ministry
of Jesus Christ and the ongoing proclamation of Jesus Christ by the Church that
the secret of God has been revealed, manifested”, taking the point of contrast as
that between before the Christ’s Incarnation and after it, though Cranfield also
goes on to recognize an even greater revelation on the Last Day} |; essentially next
in the Greek text is a particle of connection or addition that the ESV translates as
a coordinating copulative conjunction “and” essentially making parallel what at
first glance might seem to be parallel aorist passive participles [that is, the “been
disclosed” and “been made known”], even though that second participle comes at
the very end of the verse in the Greek text, essentially looping in the other four
prepositional phrases [whether there is a distinction between the “disclosing” and
the “making known” is a good question, so that perhaps the second fuller
expression is simply restating the first briefer expression {the Greek particle often
is used in pairs, in constructions such as “not only/but also” or “both/and” or
“as/s0”, though no second particle is found in this case}; Cranfield sees three
members of the series: kept secret for long ages, but now disclosed, and made
known, specifically the fuller meaning of the Old Testament in light of the Gospel
events {confer and compare Grothe, though even Grothe’s view Christ’s
disclosing and the apostles’ making known does not seem completely consistent
{perhaps confer Luther’s “question” about how something “could be hidden and
yet known to the prophets and thus not only manifest now but also then”}|; next
in the Greek text is the prepositional phrase “through the writings prophetic”,
which could be the Old Testament Scriptures and/or the New Testament
Scriptures [7LSB oddly says both that “prophetic writings” are the Old Testament
{with reference to 2 Peter 2:1-20-21} and that “The OT did not make all things
clear. In the NT, the mystery is now revealed”; Roehrs-Franzmann calls the Old
Testament “the interpretive witness to what the eternal God has revealed in
Christ” {again confer Franzmann, on which they probably drew}; Grothe says
“certainly” the Old Testament interpreted in light of Christ but also the New
Testament]; next in the Greek text is the prepositional phrase that follows in the
ESV text as it is laid out here) ... according to the command of the eternal
God, (the Greek preposition translated “according to” was used twice in 16:25;
the Greek word translated “command” is used only here in Romans and only five
other times in the Greek New Testament; the Greek adjective translated “eternal”
in this verse modifying God was also used in 16:25, where the ESV translated it
“long” modifying “times”) ... to bring about the obedience of faith— (more-
literally this next prepositional phrase, in the Greek text order, could be translated
“to the obedience of faith”, though the literal “to” or “into” moves into the
figurative purpose; “obedience of faith” [as Grothe puts it, “the obedience which
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is faith”; confer most recently our discussion above at 16:19; also confer “obey
the Gospel”, for example at 10:16] was explicit already in 1:5 connected to “all
the nations” as here [or “Gentiles”], more obviously in the Greek text, where that
prepositional phrase follows next [Sanday-Headlam says “to all the nations”
probably goes with “for the obedience of faith” and not with “has been made
known” {confer Cranfield, but compare Grothe, with reference to Luke 2:32, not
that the prepositional phrase has to be so construed for Luke 2:32 to be true in and
of itself; perhaps the placement is intentionally “ambiguous” so as to be taken
with both the preceding and following elements}; “to all the nations™ uses the
same preposition “to” or “into”, appropriate for the “having been made known”
participle that follows the prepositional phrase in the Greek text order; we
remember that the demographic make-up of the Roman congregations was Jew
and Gentile [CSSB says of “all nations”, “The universality of the gospel”’; Rome
has the Gospel but perhaps Spain does not? does Paul consider the Gospel to have
reached the ends of the earth yet? could Christ return yet?]; making known is
necessary for faith, but knowledge is distinguished from faith that trusts God for
the forgiveness of sins for Jesus’s sake and so is forgiven, justified, declared and
made righteous, the central focus of the letter) ... V.27 to the only wise God be
glory forevermore through Jesus Christ! Amen. (perhaps more-literally the
Greek its order could be translated, “to the only wise God, through Jesus Christ,
to Him the glory to the ages, amen”; 16:25 had begun with “to the One able to
strengthen”, and that construction is completed in this verse [the eternal God had
been mentioned explicitly in 16:26 in connection with His command, but He also
arguably is the one doing all of the passive verbs—keeping secret, disclosing,
making known]; Cranfield discusses but is not in favor of the idea that “only” and
wise” are to be taken independently [Grothe acknowledges the possibility and
also clarifies that taking them together does not assert that there are other gods
who are not wise but refers “to the only God, who is wise”; the “wise” is that
which St. Paul wanted for the hearers back in 16:19 [ TLSB comments, “God is all-
knowing, but also all-wise in providing for our salvation™]; the preposition
translated “through” could be “on account of” or “because of”, though the idea of
our access to God or our coming to God through Jesus certainly is appropriate
[Jesus was mentioned as the object/content of preaching in 16:25]; the relative
pronoun “to Him” might be taken as referring to “Jesus Christ”, the closest
matching noun [confer 7LSB’s poorly phrased comment? confer
Sanday-Headlam’s discussion but not its conclusion, but compare Grothe, who
seems to take Jesus as included {no one mentions the lack of a reference to the
Holy Spirit!}], but the larger construction arguably is driving at the Father [confer
Cranfield, who sees the relative pronoun picking up the preceding thought before
the immediately preceding prepositional phrase]; glory likely from St. Paul and all
the hearers of the letter, though God has inherent glory apart from what we do; the
ESV gives an optative “be”, but, as we discussed with 16:20b, there and here the
predication without a verb indicating tense or mood is open to interpretation by
the translator, and perhaps intentionally “ambiguous” past, present, and future [of
course, God is outside of time] glory indicated and wished and, in some sense,
commanded is in view [regarding glory to God, CSSB comments, “The ultimate
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purpose of all things”]; the Greek phrase “to the ages” uses the Greek noun that is
behind the Greek adjective translated “eternal” in 16:26 and “long” in 16:25; the
Greek word order notably ends with “forever” as our usual Collect termination;
the congregation’s “Amen” follows in this case from every faithful hearer or
reader, “Yes, yes, it shall be so” to the eternal glory of God and to all that has
been said) ...



